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Two supreme miracles
All other miracles sink into insignificance beside the miracles of the Incarnation and the Resurrection of Jesus Christ. The Incarnation is miraculous in itself, in that God became Man. It is impossible for us to define all that is involved in such an amazing act, but the evidence of those who knew the Lord Jesus Christ when He was on earth is set out in the Gospels, and further facts about Him are taught in the Epistles. From these one can say that in becoming perfect Man Jesus Christ did not cease to be God. The final chapter of this book attempts to draw out some of the implications of this fact.

The New Testament associates the act of Incarnation with a Virgin Birth. The evidence for such an event would be regarded as adequate, if it were not for the scientific difficulties that it raises. The only two writers who describe the birth of Jesus say that His mother was a virgin, and that the conception was through the direct act of God. These two writers, Matthew and Luke, present us with two stories that are obviously told from different stand​points, and hence represent two witnesses. Mark, who has no record of the birth, gives a probable indication that he knew of it, when he quotes the people of Nazareth as saying, "Is not this the carpenter, the son of Mary?" (Mark 6: 5). Matthew, on the other hand, having already told the story of the Virgin Birth, is free to quote others as saying, "Is not this the carpenter's son?" (Matt. 15: 55). Similarly in Paul's letter to the Galatians there is an inter​esting variation in the. use of Greek words which suggests that he also was aware of the Virgin Birth. In Gal. 4: 2}, 24, 29, he writes of the birth of Ishmael, and uses the Greek word Gennao, which commonly, though not exclusively, has reference to the father's act in begetting a child. In the same chapter in ver. 4 he speaks of Jesus Christ as " born of a woman," and here he uses the Greek word Ginomai, which is so general in scope that it is normally translated "become," and is often little stronger than the verb "to be": in this general sense it is used in Gal. 5: 14, iy, 24. Because of the scientific difficulties involved, there have been many attacks on the doctrine of the Virgin Birth, and one of the best replies to them on Biblical and textual grounds is The Virgin Birth of Christ, by J. Gresham Machen, (Marshall, Morgan & Scott, 1950).
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Some writers have felt that the fact of parthenogenesis (Virgin birth) in certain creatures, such as bees, is helpful from the scientific standpoint when assessing the miracle of the Virgin Birth of Christ. Others have gone further. For example. Dr. F. Sherwood Taylor, in his book. The Fourfold Vision, p. 47 f. (Chapman & Hall, 1945), refers to the experiment of Reimann and Miller, who caused an unfertilized human ovum to commence development by mechanical stimulation in human blood-serum containing a trace of ethyl acetate. Another worker, G. Pincus, caused rabbit ova to begin to develop by cooling them, and then transplanted them to the uterus of another rabbit, where one female actually came to maturity. Dr. Sherwood Taylor and others have suggested that partheno​genesis may occur spontaneously on rare occasions in human beings. If this could be shown to be true, it is most doubtful whether it would throw light on the conception of Jesus Christ, since there is yet another factor involved. This is the question of sex determination. The accepted view of this is that in human beings the male produces two sorts of sex chromosomes, desig​nated as X and Y, while the ovum in the female contains the X only. If the ovum is fertilized by an X from the male, the resultant child will be a girl; if it is fertilized by a Y chromosome, the child will be a boy. In other words, unless a Y chromosome fertilizes the ovum, the resultant child will be a girl. Therefore, if we were to reduce the virginal conception of Jesus Christ to a rare example of parthenogenesis, such as may occur naturally in human beings, Jesus would necessarily have been a girl. This point is well made by Dr. E. C. Messenger in Vol. II of his book. Two in One Flesh, p. 90 f. (Sands, 1948).

It may be objected that this is not the whole story, since sex reversals occur among domestic fowls, and occasionally in human beings. Readers will remember the recently publicized case of Roberta Cowell. Yet the example of domestic fowls is not a true parallel, since in birds the female carries the sex determinant. In human beings it may not be entirely correct to use the term "sex reversal." It would seem truer to say that there arc cases of doubtful sexuality, but that ultimately there was a distinction from the beginning. Although the basic sex distinction depends upon the XX and XY factors, the development of maleness and femalencss depends upon the functioning of organizers and secretions in the body. It would still be true to say that such knowledge as we have of parthenogenesis only serves to intensify the need for a miracle if Jesus Christ was truly born of a virgin. This has always been the faith of the Christian Church. It has not been supposed that the fact of parthenogenesis made Jesus Christ divine, but Christians have felt that this manner of His coming into the world was con​gruent with His deity. Scientists may be able to show that no
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other man has ever been born of a virgin, but the essential thing for a scientific statement is that it should be based upon experi​ments or situations -where all the relevant circumstances are identical. It may well be relevant that Jesus Christ was divine, and this fact could lift His birth out of the category of normal births.

The bodily Resurrection of Jesus Christ must also be ranked as a supernatural act of God, though it is just possible to maintain that according to the natural laws of the universe a sinless man, who suffered a violent death, would rise again on the third day. The bodily Resurrection is more strongly attested than is the Virgin Birth. Some modern writers deliberately play down the evidence of the empty tomb, and think in terms of survival of the spirit rather than of the risen body. But this is to ignore the clear distinction that the Jews and the first Christians always made between survival of the spirit and resurrection.

Few better books have been written on the fact of the resur​rection than Frank Morison's Who Moved the Stone (Faber, 1930). The book is all the more convincing in that it was apparently planned in the first place as a refutation of the Resurrection, or at least as a minimising of the evidence. But the examination of the documents produced this striking book, which shows the complete inadequacy of all attempts to account for the empty tomb in natural terms. Friends and enemies alike admitted that the tomb was empty. If the enemies of Jesus had removed the body, they would have produced it, or what remained of it, when the disciples began to preach that Jesus had risen. If the disciples had stolen it, it would have been psychologically impossible for them to have proclaimed so triumphantly that Jesus had risen, risking their own lives in doing so, and to have preached a religion of absolute truth that they knew to be based on a lie. If the New Testament documents are treated like any other historical docu​ments, we are left with good and solid grounds for holding that the body of Jesus was raised from the tomb, and that He was seen and touched on numerous occasions afterwards by His followers. Yet the risen body was not identical in its capacities with what it had been before death. Now it could appear and disappear, and could pass into a room where the doors were locked. It was now no longer subject to the spatial laws with which we are familiar.

Scientific objections to the Virgin Birth and the Resurrection really fall to the ground. A scientist is entitled to draw conclusions from facts that always follow when certain conditions are identical. All conclusions about the birth and death of human beings are deduced from men and women who are imperfect. But the evi​dence that we possess indicates that Jesus Christ was perfect. Thus in Jesus Christ we have at least one unique and unrepeated condition, which means that, as scientists, we cannot draw general
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conclusions from it. We can only say that with this unique con​dition the historical documents indicate that certain unique results followed. If today we could repeat the conditions, and obtain different results, we should have the right to query the original evidence.

modern "miracles" OF healing
If one can accept the two great miracles associated with the Lord Jesus Christ, greater probability attaches to those miraculous signs that were allegedly linked to His ministry. Many of these signs involved healing, and from the scientific standpoint so-called miracles of healing are easier to accept, since it is obvious that very similar events happen today. Even if we discount a large number on the ground that the medical evidence before and after the cure is inadequate, there remain enough cases to make us think seriously about the probability of physical disease being affected by other than material treatment. The fact is that one does not know where to draw the theoretical line in psychosomatic medicine. All that we do know is that the unity of man is such that it is commonly useless to attempt to treat the body without the mind, or the mind without the body; and a rightly adjusted mind may result in amazing healing for the body.

The field of modern "miraculous" healings is a wide one, and it is possible only to review it briefly, before attempting to draw some conclusions from the phenomena. There are, for example, certain revolutionary books by some who have the gift of healing. A typical example is The Healing Light, by Agnes Sanford (Arthur James, 1949). Among other cures M::s. Sanford records the restoration of a baby who had been dead for half an hour (p. 97), and the complete recovery of a man who was dying, and whose "heart had swollen until it filled almost the whole chest. . . every valve had burst and was leaking like a sieve" (p. 101).

That body of Christians that are grouped under the general tide of Pentecostalists have practised the laying on of hands for healing for many years now. There is also a quiet work going on at such places as Milton Abbas, while the Rev. F. L. Wyman has written several books, in which he speaks of cures that have come about through anointing, and through prayer circles that have been formed to pray definitely for the sick.

Roman Catholics encourage regular pilgrimages of sick people to Lourdes. Here too cures occur, but no cure is claimed as miraculous unless there is a detailed medical history of the case. The number of cures each year that are reckoned by the Roman Catholic investigators to be beyond the powers of nature to effect, amount to between five and twelve.

