2
FAITH AS TRUST
THE Confession begins with the significant words, 'I believe'. This indicates that we link up all that is to be said as funda​mental to our task with this simple introduction to the Confession. We start with three leading propositions, which describe the nature of faith.

Christian faith is the gift of the meeting in which men become free to hear the word of grace which God has spoken in Jesus Christ in such a way that, in spite of all that contradicts it, they may once for all, exclusively and entirely, hold to His promise and guidance.

Christian faith, Church proclamation, which, as we stated, is the cause and basic reason for dogmatics, deals—well, what does it deal with? With the fact that Christians believe? And the way in which Christians believe? Actually, this fact, the subjective form of faith, the fides qua creditor, cannot possibly be quite excluded from proclamation. Where the gospel is proclaimed, there too of necessity the fact will be proclaimed along with it that there are men who have heard and accepted the gospel. But the fact that we believe can only be, a priori, a secondary matter, becoming small and unimportant in face of the outstanding and real thing involved in the Christian proclamation—what the Christian believes, that is, what must be confirmed as the content and object of his faith, and what we have to preach, that is, the object with which the Apostles' Greed deals: I believe in God, the Father, the Son and the Holy Spirit. More popularly the Confession is called the 'Belief; and by this 'Belief we are at the very least to realise the fact that we believe. In Christian faith we are concerned quite decisively with a meeting. 'I believe in'—so the Confession says;

and everything depends on this 'in', this eis, this in (Latin). The Creed explains this 'in', this object of faith, by which our sub​jective faith lives. It is noteworthy that, apart from this first expression 'I believe', the Confession is silent upon the subjective fact of faith. Nor was it a good time when this relationship was reversed, when Christians grew eloquent over their action, over the uplift and emotion of the experience of this thing, which took
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place in man, and when they became speechless as to what we may believe. By the silence of the Confession on the subjective side, by its speaking only of the objective Creed, it also speaks at its best, deepest and completest about what happens to us men, about what we may be, do, and experience. Here too it is true that whoso would keep his life shall lose it; but whoso shall lose it for My sake shall gain his life. Whoso means to rescue and preserve the subjective element shall lose it; but whoso gives it up for the sake of the objective, shall save it. I believe—of course! It is my, it is a human, experience and action, that is, a human form of existence.

But this 'I believe' is consummated in a meeting with One who is not man, but God, the Father, Son, and Holy Spirit, and by my believing I see myself completely filled and determined by this object of my faith. And what interests me is not myself with my faith, but He in whom I believe. And then I learn that by thinking of Him and looking to Him, my interests are also best provided for. I believe in, credo in, means that I am not alone. In our glory and in our misery we men are not alone. God comes to meet us and as our Lord and Master He comes to our aid. We five and act and suffer, in good and in bad days, in our perversity and in our rightness, in this confrontation with God. I am not alone, but God meets me; one way or other, I am in all circum​stances in company with Him. That is, I believe in God, the Father, the Son, and the Holy Spirit. This meeting with God is the meeting with the word of grace which He has spoken in Jesus Christ. Faith speaks of God, the Father, the Son and the Holy Spirit, as Him who meets us, as the object of faith, and says of this God that He is one in Himself, has become single in Himself for us and has become single once more in the eternal decree, expli​cated in time, of His free, unowed, unconditional love for man, for all men, in the counsel of His grace. God is gracious to us— this is what the Confession of the Father, Son and Holy Spirit, says. This includes the fact that of ourselves we cannot achieve, have not achieved, and shall not achieve a togetherness with Him; that we have not deserved that He should be our God, have no power of disposal and no rights over Him, but that with unowed kindness, in the freedom of His majesty. He resolved of His own self to be man's God, our God. He tells us that this is so. God's telling us, 'I am gracious to you', is the Word of God, the central concept of all Christian thinking. The Word of God is the
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word of His grace. And if you ask me where we hear this Word of God, I can only point to Himself, who enables us to hear it, a id reply with the mighty centre of the Confession, with the secc ad article, that the Word of God's grace in which He meets u; is called Jesus Christ, the Son of God and Son of man, true God aid true Man, Immanuel, God with us in this One. Christian faith is the meeting with this 'Immanuel', the meeting with Jesus Chi ist and in Him with the living Word of God. In calling Holy Scripture the Word of God (and we so call it, because it is so), we mean by it Holy Scripture as the witness of the prophets and the apostles to this one Word of God, to Jesus, the man out of Israel, who is God's Christ, our Lord and King in eternity. And in confessing this, in venturing to call the Church's proclamation God's Word, we must be understood to mean the proclamation of Jesus Christ, of Him who is true God and true Man for our good. In Him God meets us. And when we say, I believe in God, the concrete meaning is that I believe in the Lord Jesus Christ.

I have described this meeting as a gift. It is a meeting in which men become free to hear God's Word. The gift and the becoming free belong to each other. The gift is the gift of a freedom, of the great freedom in which all other freedoms are included. I really wish I might succeed, this term, in restoring to your favour this much misused and yet most noble word 'freedom', starting from this centre or core outwards. Freedom is God's great gift, the gift of meeting with Him. Why a gift, and why a gift of freedom? What it means is that this meeting of which the Creed speaks does not take place in vain. It rests not upon a human possibility and human initiative, nor on the fact that we men bear in us a capacity to meet God, to hear His Word. Were we to reckon up for our​selves what we men are capable of, we should strive in vain to discover anything which might be termed a disposition towards the Word of God. Without any possibility on our side God's great possibility comes into view, making possible what is impossible from our side. It is God's gift. God's free gift, not prepared for by anything on our side, if we meet Him and in meeting with Him hear His Word. The Creed of the Father, Son and Holy Spirit speaks in all three articles of a nature and work absolutely new to us men, inaccessible and inconceivable to us. And as this nature and work of God the Father, the Son and the Holy Spirit is His free grace towards us, it is grace all over again if our eyes and ears are opened to this grace. As it is the
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mystery of God of which the Creed speaks, we are set in its midst when it is disclosed to us, when we become free to know it and to live in it. 'I believe that not of my own reason and power do I believe in my Lord or am able to come to Him', says Luther. I believe; so then, it is itself a recognition of faith, to recognise that God is to be known only through God Himself. And if we can repeat this in faith, it means that I give praise and thanks for the fact that God the Father, the Son and the Holy Spirit is what He is and does what He does, and has disclosed and revealed Himself to me, has determined Himself for me and me for Him​self. I give praise and thanks for the fact that I am elect, that I am called, that my Lord has made me free for Himself. In that confidence I believe. That which I do in believing is the only thing left me, to which I have been invited, to which I have been made free by Him who can do what I can neither begin nor accomplish of myself. I make use of the gift in which God has given me Himself. I breathe, and now I breathe joyfully and freely in the freedom which I have not taken to myself, which I have not sought nor found by myself, but in which God has come to me and adopted me. It is a matter of freedom to hear the word of grace in such a way that man may hold to this word. To hold to a word means that this word is credible to me. The world is full of words, and nowadays we realise what it means when an inflation of words is reached—that is, when all old words lose their value, when they cease to have any currency. Where there is faith in the gospel, there the Word has found confidence, there the Word has so let itself be heard that the hearer cannot withdraw from it. There the Word has acquired its meaning as the Word and been established.

This remarkable Word in which faith believes is the Word of God, Jesus Christ, in whom God has spoken His Word to man once for all. So faith means trust. Trust is the act in which a man may rely on the faithfulness of Another, that His promise holds and that what He demands He demands of necessity. 'I believe' means 'I trust'. No more must I dream of trusting in myself, I no longer require to justify myself, to excuse myself, to attempt to save and preserve myself. This most profound effort of man to trust to himself, to see himself as in the right, has become pointless. I believe—not in myself—I believe in God the Father, the Son and the Holy Ghost. So also trust in any sort of authorities, who might offer themselves to me as trustworthy, as an anchor which I ought
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to hold on to, has become frail and superfluous. Trust in any sort of gods has become frail and superfluous. These are the gods set up, honoured and worshipped by men in ancient and recent times:
the authorities on whom man relies, no matter whether they have the form of ideas or of any sort of powers of destiny, no matter what they are called. Faith delivers us from trust in such gods, and therefore also from fear of them, from the disillusionments which they inevitably prepare for us again and again. We are given freedom to trust in Him who deserves our trust: freedom by holding to Him who in distinction from all other authorities is and will remain faithful. We ourselves shall never be true to our​selves. Our human path is, as such, a path from one disloyalty to another; and it is the same with the ways of the gods of this world. They do not keep what they promise. So with them there is never any real peace and clarity. In God alone is there faithful​ness, and faith is the trust that we may hold to Him, to His promise and to His guidance. To hold to God is to rely on the fact that God is there for me, and to live in this certainty. This is the promise God gives us: I am there for you. But this promise at once means guidance too. I am not left to my waywardness and my own ideas; but I have His commandment, to which I may hold in everything, in my entire earthly existence. The Creed is always at the same time the gospel. God's glad tidings to man, the message of Immanuel, God with us, to us; and as such it is necessarily also the law. Gospel and law are not to be separated;

they are one, in such a way that the gospel is the primary thing, that the glad tidings are first in the field and, as such, include the law. Because God is for us, we may also be for Him. Because He has given Himself to us, we may also in gratitude give Him the trifle which we have to give. To hold to God thus always means that we receive everything wholly from God and so are wholly active for Him.

And this 'in spite of all that contradicts it, once for all, exclu​sively and entirely'. In these four categories faith is once more described as trust. When we say that faith involves in spite of, once for all, exclusively and entirely, we are to hold to the fact that in faith is involved a 'may', not a 'must'. The moment the thing becomes an ideal instance we have again dropped out of the glory of faith. The glory of faith does not consist in our being challenged to do something, in having something laid upon us which is beyond our strength. Faith is rather a freedom, a permission. It is
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permitted to be so—that the believer in God's Word may hold on to this Word in everything, in spite of all that contradicts it. It is so: we never believe 'on account of, never 'because of; we awake to faith in spite of everything. Think of the men in the Bible. They did not come to faith by reason of any kind of proofs, but one day they were so placed that they might believe and then had to believe in spite of everything. God is hidden from us outside His Word. But He is manifest to us in Jesus Christ. If we look past Him, we must not be surprised if we fail to find God and experi​ence errors and disillusionments, if the world seems dark to us. When we believe, we must believe in spite of God's hiddenness. This hiddenness of God necessarily reminds us of our human limitation. We do not believe out of our personal reason and powei. Anyone who really believes knows that. The greatest hindrance to faith is again and again just the pride and anxiety of our human hearts. We would rather not live by grace. Some​thing within us energetically rebels against it. We do not wish to receive grace; at best we prefer to give ourselves grace. This swing to and fro between pride and anxiety is man's life. Faith bursts through them both. Of his own strength a man cannot do it. We cannot deliver ourselves from pride and anxiety about life;

but there will always be a movement of defiance, not last against ourselves. If we summarise all that opposes as the power of con​tradiction, one has an inkling of what Scripture means by the devil. 'Has God really said . . .?' Is God's Word true? If one be​lieves, one will snap one's fingers at the devil. But it is no human act of heroism to believe. Beware of wanting to make a hero of Luther. Luther himself never felt like one; but he realised that if we may defy, it is really a 'may', a permission, a freedom which we can only receive in deepest humility.

And faith is concerned with a decision once/or all. Faith is not an opinion replaceable by another opinion. A temporary believer does not know what faith is. Faith means a final relationship. Faith is concerned with God, with what He has done for us once for all. That does not exclude the fact that there are fluctuations in faith. But seen with regard to its object, faith is a final thing. A man who believes once believes once for all. Don't be afraid;

regard even that as an invitation. One may, of course, be confused and one may doubt; but whoever once believes has something like a character indelibilis. He may take comfort of the fact that he is being upheld. Everyone who has to contend with unbelief should
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be advised that he ought not to take his own unbelief too seriously. Only faith is to be taken seriously; and if we have faith as a grain of mustard seed, that suffices for the devil to have lost his game.

And, thirdly, faith is concerned with our holding to God exclusively, because God is the One who is faithful. There is also human faithfulness, a faithfulness of God, which may look at us out of His creatures and rejoice and strengthen us; but where such faithfulness exists, its basis will always be the faithfulness of God. To believe is the freedom to trust in Him quite alone, sola gratia and sola fide. This signifies not an impoverishment of human life, but rather that the riches of God are assigned to us.

And, in conclusion, we may hold entirely to God's Word. Faith is not concerned with a special realm, that of religion, say, but with real life in its totality, the outward as well as the inward questions, that which is bodily as well as that which is spiritual, the brightness as well as the gloom in our life. Faith is concerned with our being permitted to rely on God as regards ourselves and also as regards what moves us on behalf of others, of the whole of humanity; it is concerned with the whole of living and the whole of dying. The freedom to have this trust (under​stood in this comprehensive way) is faith.

3
FAITH AS KNOWLEDGE
Christian faith is the illumination of the reason in which men become free to live in the truth of Jesus Christ and thereby to become sure also of the meaning of their own existence and of the ground and goal of all that happens.

POSSIBLY you may be struck by the emergence of the concept of reason. I use it deliberately. The saying, 'Despise only reason and science, man's supremest power of all', was uttered not by a prophet, but by Goethe's Mephisto. Christendom and the theological world were always ill-advised in thinking it their duty for some reason or other, either of enthusiasm or of theo​logical conception, to betake themselves to the camp of an opposi​tion to reason. Over the Christian Church, as the essence of revelation and of the work of God which constitutes its basis, stands the Word: 'The Word was made flesh.' The Logos became man. Church proclamation is language, and language not of an accidental, arbitrary, chaotic and incomprehensible kind, but language which comes forward with the claim to be true and to uphold itself as the truth against the lie. Do not let us be forced from the clarity of this position. In the Word which the Church has to proclaim the truth is involved, not in a provisional, secondary sense, but in the primary sense of the Word itself—the Logos is involved, and is demonstrated and revealed in the human reason, the human nous, as the Logos, that is, as meaning, as truth to be learned. In the word of Christian proclamation we are concerned with ratio, reason, in which human ratio may also be reflected and reproduced. Church proclamation, theology, is no talk or babbling; it is not propaganda unable to withstand the claim, Is it then true as well, this that is said? Is it really so? You have probably also suffered from a certain kind of preaching and edifying talk, from which it becomes only too clear that there is talking going on, emphatic talk with a plenteous display of rhetoric, which does not however stand up to this simple question as to the truth of what is said. The Creed of Christian faith rests
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upon knowledge. And where the Creed is uttered and confessed knowledge should be, is meant to be, created. Christian faith is not irrational, not anti-rational, not supra-rational, but rational in the proper sense. The Church which utters the Creed, which comes forward with the tremendous claim to preach and to proclaim the glad tidings, derives from the fact that it has appre​hended something—Vernunft comes from vemehmen—and it wishes to let what it has apprehended be apprehended again. These were always unpropitious periods in the Christian Church, when Christian histories of dogmatics and theology separated gnosis and pistis. Pistis rightly understood is gnosis; rightly understood the act of faith is also an act of knowledge. Faith means knowledge.

But once this is established, it must also be said that Christian faith is concerned with an illumination of the reason. Christian faith has to do with the object, with God the Father, the Son, and the Holy Spirit, of which the Creed speaks. Of course it is of the nature and being of this object, of God the Father, the Son, and the Holy Spirit, that He cannot be known by the powers of human knowledge, but is apprehensible and apprehended solely because of His own freedom, decision and action. What man can know by his own power according to the measure of his natural powers, his understanding, his feeling, will be at most something like a supreme being, an absolute nature, the idea of an utterly free power, of a being towering over everything. This absolute and supreme being, the ultimate and most profound, this 'thing in itself', has nothing to do with God. It is part of the intuitions and marginal possibilities of man's thinking, man's contrivance. Man is able to think this being; but he has not thereby thought God. God is thought and known when in His own freedom God makes Himself apprehensible. We shall have to speak later about God, His being and His nature, but we must now say that God is always the One who has made Himself known to man in His own revelation, and not the one man thinks out for himself and describes as God. There is a perfectly clear division there already, epistemologically, between the true God and the false gods. Knowledge of God is not a possibility which is open for discussion. God is the essence of all reality, of that reality which reveals itself to us. Knowledge of God takes place where there is actual experience that God speaks, that He so represents Himself to man that he cannot fail to see and hear
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H'm, where, in a situation which he has not brought about, in which he becomes incomprehensible to himself, man sees himself faced with the fact that he lives with God and God with him, because so it has pleased God. Knowledge of God takes place where divine revelation takes place, illumination of man by God, transmission of human knowledge, instruction of man by this im comparable Teacher.

/Ve started from the point that Christian faith is a meeting. CI ristian faith and knowledge of Christian faith take place at the pc' at where the divine reason, the divine Logos, sets up His law in the region of man's understanding, to which law human, crraturely reason must accommodate itself. When that happens, m. n comes to knowledge; for when God sets up His law in man's th 'ught, in his seeing and hearing and feeling, the revelation of th; truth is also reached about man and his reason, the revelation of man is reached, who cannot bring about of himself what is brought about simply by God Himself.

Can God be known? Yes, God can be known, since it is actually true and real that He is knowable through Himself. When that happens, man becomes free, he becomes empowered, he becomes capable—a mystery to himself—of knowing God. Knowledge of God is a knowledge completely effected and determined from the side of its object, from the side of God. But for that very reason it is genuine knowledge; for that very reason it is in the deepest sense free knowledge. Of course it remains a relative knowledge, a knowledge imprisoned within the limits of the creaturely. Of course it is especially true here that we are carrying heavenly treasures in earthen vessels. Our concepts are not adequate to grasp this treasure. Precisely where this genuine knowledge of God takes place it will also be clear that there is no occasion for any pride. There always remains powerless man, creaturely reason with its limitations. But in this area of the creaturely, of the inadequate, it has pleased God to reveal Himself. And since man is foolish in this respect too, He will be wise; since man is petty. He will be great; since man is inadequate, God is adequate. 'Let my grace suffice for thee. For my strength is mighty in the weak' holds good also for the question of knowledge.

In the opening statement we said that Christian faith has to do with the illumination of the reason, in which men become free to live in the truth of Jesus Christ. For the understanding of Christian knowledge of faith it is essential to understand that the
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truth of Jesus Christ is living truth and the knowledge of it living knowledge. This does not mean that we are to revert once more to the idea that here knowledge is not basically involved at all. It is not that Christian faith is a dim sensation, an a-logical feeling, experiencing and learning. Faith is knowledge; it is related to God's Logos, and is therefore a thoroughly logical matter. The truth of Jesus Christ is also in the simplest sense a truth of facts. Its starting-point, the Resurrection of Jesus Christ from the dead, is a fact which occurred in space and time, as the New Testament describes it. The apostles were not satisfied to hold on to an inward fact; they spoke of what they saw and heard and what they touched with their hands. And the truth of Jesus Christ is also a matter of thoroughly clear and, in itself, ordered human think​ing; free, precisely in its being bound. But—and the things must not be separated—what is involved is living truth. The concept of knowledge, of scientia, is insufficient to describe what Christian knowledge is. We must rather go back to what in the Old Testa​ment is called wisdom, what the Greeks called sophia and the Latins sapientia, in order to grasp the knowledge of theology in its fullness. Sapientia is distinguished from the narrower concept of scientia, wisdom is distinguished from knowing, in that it not only contains knowledge in itself, but also that this concept speaks of a knowledge which is practical knowledge, embracing the entire existence of man. Wisdom is the knowledge by which we may actually and practically live; it is empiricism and it is the theory which is powerful in being directly practical, in being the know​ledge which dominates our life, which is really a light upon our path. Not a light to wonder at and to observe, not a light to kindle all manner of fireworks at—not even the profoundest philosophical speculations—but the light on our road which may stand above our action and above our talk, the light on our healthy and on our sick days, in our poverty and in our wealth, the light which does not only lighten when we suppose ourselves to have moments of insight, but which accompanies us even into our folly, which is not quenched when all is quenched, when the goal of our life becomes visible in death. To live by this light, by this truth, is the meaning of Christian knowledge. Christian knowledge means living in the truth of Jesus Christ. In this light we live and move and have our being (Acts 17. 28) in order that we may be of Him, and through Him and unto Him, as it says in Romans 11. 36. So Christian knowledge, at its deepest, is one with what we termed
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man's trust in God's Word. Never yield when they try to teach you divisions and separations in this matter. There is no genuine trust, no really tenable, victorious trust in God's Word which is not founded in His truth; and on the other hand no knowledge, no theology, no confessing and no Scripture truth which does not at once possess the stamp of this living truth. The one must always be measured and tested and confirmed by the other.

And just because as Christians we may live in the truth of Jesus Christ and therefore in the light of the knowledge of God and therefore with an illumined reason, we shall also become sure of the meaning of our own existence and of the ground and goal of all that happens. Once more a quite tremendous extension of the field of vision is indicated by this; to know this object in its truth means in truth to know no more and no less than all things, even man, oneself, the cosmos, and the world. The truth of Jesus Christ is not one truth among others; it is the truth, the universal truth that creates all truth as surely as it is the truth of God, the prima veritas which is also the ultima veritas. For in Jesus Christ God has created all things, He has created all of us. We exist not apart from Him, but in Him, whether we are aware of it or not; and the whole cosmos exists not apart from Him, but in Him, borne by Him, the Almighty Word. To know Him is to know all. To be touched and gripped by the Spirit in this realm means being led into all truth. If a man believes and knows God, he can no longer ask. What is the meaning of my life? But by believing he actually lives the meaning of his life, the meaning of his creatureliness, of his individuality, in the limits of his creatureliness and individu​ality and in the fallibility of his existence, in the sin in which he is involved and of which daily and hourly he is guilty; yet he also lives it with the aid which is daily and hourly imparted to him through God's interceding for him, in spite of him and without his deserving it. He recognises the task assigned to him in this whole, and the hope vouchsafed to him in and with this task, because of the grace by which he may live and the praise of the glory promised him, by which he is even here and now secretly surrounded in all lowliness. The believer confesses this meaning of his existence. The Christian Creed speaks of God as the ground and goal of all that exists. The ground and goal of the entire cosmos means Jesus Christ. And the unheard-of thing may and must be said, that where Christian faith exists, there also exists, through
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God's being trusted, inmost familiarity with the ground and goal of all that happens, of all things; there man lives, in spite of all that is said to the contrary, in the peace that passeth all under​standing, and which for that very reason is the light that lightens our understanding.

4

FAITH AS CONFESSION
Christian faith is the decision in which men have the freedom to be publicly responsible for their trust in God's Word and for their knowledge of the truth of Jesus Christ, in the language of the Church, but also in worldly attitudes and above all in their corresponding actions and conduct.
christian faith is a decision. This is where we have t( -^ begin, and wish to begin. Christian faith, to be sure, is ai event in the mystery between God and man; the event ofthi freedom in which God acts towards this man, and of the freedon which God gives this man. But this does not exclude, but actually includes the fact that where there is faith in the sense of thi Christian Creed, history is taking place, that there something ii being undertaken, completed and carried out in time by man Faith is God's mystery breaking forth; faith is God's freedom and man's freedom in action. Where nothing occurred—in time, ol course, that is, occurred visibly and audibly—there would be no faith either. For Christian faith is faith in God, and when th( Christian Confession names God the Father, the Son and uk Holy Spirit, it is pointing to the fact that in His inner life an nature God is not dead, not passive, not inactive, but that G the Father, the Son and the Holy Spirit exist in an inner relatic ship and movement, which may very well be described as a stoi as an event. God Himself is not suprahistorical, but historic And this God has in Himself made a decree, an eternal decra upon which everything rests of which the Confession of Fait speaks. Our fathers called it the decree of creation and of th covenant and of redemption. This decree of God was carried 01 in time, once for all, in the work and in the word of Jesus Chris to which Article II of the Confession bears concrete testimon 'who suffered under Pontius Pilate, was crucified, dead ai buried. . . .' Faith is man's answer to this historical existence ai nature and action of God. Faith has to do with the God who is i Himself historical and has fashioned a decree whose goal history, and has set this history going and completed it. Ghristil a8
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faith which was not itself history would not be Christian faith, not faith in ... Where there is Christian faith there arises and grows an historical form, there arises among men, among contemporaries and non-contemporaries, a community, a together-ness, a brotherhood. But by means of this community, we inevit​ably reach, at the point where faith is Christian, a human proclamation and message as well, to the world outside this com​munion and brotherhood. A light is kindled there, which lightens all them that are in the house. In other words, where Christian faith exists, there God's congregation arises and lives in the world for the world; there Israel gathers apart from the Gentiles of the world; and there the Church gathers on its own behalf, the com​munion of saints. Yet not for its own purposes, but as the mani​festation of the Servant of God, whom God has set there for all men, as the Body of Christ. And this story happens—now we reach the human work which answers to God's work and nature in the election of His grace—in the answer of obedience. Faith is obedience, not just a passive accommodation of oneself. Where there is obedience, there is also choice on man's part; faith is chosen instead of its opposite, unbelief, trust instead of distrust, knowledge instead of ignorance. Faith means choosing between faith and unbelief, wrong belief and superstition. Faith is the act in which man relates himself to God as is appropriate to God. For this work takes place in a stepping out of neutrality towards God, out of any disavowal of obligation towards Him in our existence and attitude, out of the private sphere, into resoluteness, respons​ibility and public life. Faith without this tendency to public life, faith that avoids this difficulty, has become in itself unbelief, wrong belief, superstition. For faith that believes in God the Father, the Son and the Holy Spirit cannot refuse to become public.

'Christian faith is the decision in which men have the freedom . . .' said the opening sentence. In public responsibility, too, there is a permission granted to men, an open door, and that means a freedom. To freedom of trust and freedom of know​ledge we must now add freedom of responsibility. Here one freedom is inseparable from the other. If you merely want to be free to trust God and think you can then renounce knowledge, you would not in fact be trusting Him. And if you had all trust and all knowledge and did not have the freedom to answer publicly for your trust and your knowledge, you would have to
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be told straight that all is not well with your trust and youi knowledge! In accordance with what the Christian Church con' fesses of Him, God Himself is He who did not wish to remaii hidden, who did not and does not wish to be God for Himsel alone. He is the God who in His royal majesty emerges from th( mystery, from the heights of His divine existence and comes dowr to the humble estate of the universe created by Him. God Him self is He who is revealed as God. He who believes in this Goc cannot wish to hide this God's gift, this God's love, this God';
comfort and light, to hide his trust in His Word and His know ledge. The word and the work of the believer cannot possible remain a neutral, uncommitted work and word. Where there i faith. God's doxa, gloria. His brightness is necessarily made knowi on earth. And where God's glory did not shine one way o;
another, however overcast and broken by our ways and ou:
degeneration, there would be no faith; the comfort and th< light we receive from God would not be accepted. God's glor is hallowed in the universe, and the Name of the Holy On< hallowed on earth, where men may believe, where God's people God's congregation assembles and goes into action. Where then is faith, man in his complete limitation and helplessness, in hi utter abandonment and folly, possesses the freedom, the freedon royal in all humility, to let the light shine of the doxa, of the gloria of the glory of God. More is not required of us; but that is re' quired of us. This public responsibility of our trust in God's Wore and of our knowledge of the truth of Jesus Christ is the genera concept for what in the Christian sense is called confessing anc confession.

There is public responsibility in the Church's language, bul also in worldly attitudes and also and above all in the correspond​ing actions and conduct. In these three definitions of the concept of public responsibility, there are, if my diagnosis is correct, three forms of Christian confessing, inseparable from one another, not to be played off against one another, but necessarily tc be thought of together; a confessing which, for its part, is an indispensable, basic form of Christian faith. The following expositions are therefore to be regarded as a synthesis.

i. In faith we have the freedom to be publicly responsible in tht language of the Church for our trust and our knowledge. What does this mean? God's congregation possessed and at all times possesses its own language. Nothing can change this. For it has in history
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its own special history, its own special road. It speaks, when it confesses, in relation to this special history. It stands in the quite special concrete historical context, which has at all times formed its language and will continue to form it. Therefore the language of faith, the language of public responsibility in which as Chris​tians we are bound to speak, will inevitably be the language of the Bible, the Hebrew and the Greek Bible and the translations of them, and the language of Christian tradition, the language in the forms of the thoughts, concepts and ideas, in which in the course of centuries the Christian Church has gained and upheld and declared its knowledge. There is a specifically Church lan​guage. That is in order. Let us call it by the familiar name by saying that there is a 'language of Canaan'. And when the Christian confesses his faith, when we have to let the light that is kindled in us shine, no one can avoid speaking in this language. For this is how it is: if the things of Christian faith, if our trust m God and His Word is to be expressed precisely, so to speak in its essence—and time and again it is bitterly necessary for this to be done, so that things may be made clear— then it is inevitable that all undaunted the language of Canaan should sound forth. For certain lights and indications and heart​ening warnings can be uttered directly in this language alone. To anyone rather too sensitive in his desires and too tender about dealing with his soul—'I believe, but my faith is so deep and inward that I cannot bring myself to utter the words of the Bible, that it is difficult for me to pronounce God's name, let alone the name of Christ or the blood of Jesus Christ or the Holy Spirit'— to anyone who should speak in this strain, I would say: 'Dear friend, you may be a very spiritual man, but see to it that you are deemed worthy to be publicly responsible for your faith. And is your alleged shyness not shyness about emerging from your uncommitted private world? Ask yourself!' One thing is certain:

that where the Christian Church does not venture to confess in its own language, it usually does not confess at all. Then it becomes the fellowship of the quiet, whereby it is much to be hoped that it does not become a community of dumb dogs. Where people believe, the urgent question arises whether they do not speak joyfully and gladly also, just as the Bible has spoken and as in ancient and more recent times the Church has spoken and must speak. Where faith in its freedom and joy is in the field, in this language too God's praise will be indeed uplifted and sung.
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2. But this is not the end oftlie matter. More than this belong to the complete concept of confessing. Let us be fully on ov guard against the idea that confession is a matter of the fait which should be heard only in the 'area of the Church'. And th. all that is to be done is to make this area visible and perha] extend it a little into the world. The area of the Church stands i the world, as outwardly the Church stands in the village or in city, beside the school, the cinema and the railway station. Tl Church's language cannot aim at being an end in itself. It mu be made clear that the Church exists for the sake of the worii that the light is shining in the darkness. As Christ did not con to let Himself be ministered unto, so too it does not becon Christians to exist in their faith, as though they existed fi themselves. But that means that, in the course of this makn public of trust and knowledge, faith necessarily stipulates defini worldly attitudes. Where confession is serious and clear, it mv be fundamentally translatable into the speech of Mr. Everyma the man and woman in the street, into the language of those wl are not accustomed to reading Scripture and singing hymns, b who possess a quite different vocabulary and quite differe spheres of interest. Such is the world into which Christ sent t disciples and in which all of us exist too. Not one of us is only Christian; we are all also a bit of the world. And so we are neci sarily also concerned with worldly attitudes, with translations our responsibility into this realm. For the Confession of Fai claims to be fulfilled in its application to the life we all live, to t problems of our actual existence in the theoretical and practi< questions of our everyday life. If our faith is real, it must encroa upon our life. The Christian Confession in its original Chin form will always be exposed to the misunderstanding that t Christian regards the Creed as a matter of heart and conscien but that here on earth and in the world other truths hold go< The world lives in this misunderstanding; it regards the whole Christianity as a friendly 'magic', connected with the 'realm religion', which is respected and which ought to be left i tampered with; and so we get rid of the matter! But this n understanding might even come from within; a Christian mij quite well wish to have this realm for himself and to guard fa like a sensitive plant. The relationship between the Church a the world has been widely understood as a question of a fixing frontiers, whereby each secured itself behind its own front
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although from time to time it came to a skirmish. From the Church's standpoint, however, such a fixing of frontiers can never exhaust its task. By the very nature of the Christian Church there is only one task, to make the Confession heard in the sphere of the world as well. Not now repeated in the language of Canaan, but in the quite sober, quite unedifying language which is spoken 'out there'. There must be translation, for example, into the language of the newspaper. What we have to do is to say in the common language of the world the same thing as we say in the forms of Church language. The Christian need not be afraid of having to speak 'unedifyingly' as well. If a man cannot, let him consider whether he really knows how to speak edifyingly even in the Church. We know this language of the pulpit and the altar, which outside the area of the Church is as effectual as Chinese. Let us beware of remaining stuck where we are and refusing to advance to meet worldly attitudes. For instance, in 1933 in Germany there was plenty of serious, profound and living Christianity and confession—God be praised and thanked! But unfortunately this faith and confession of the German Church remained embedded in the language of the Church, and did not translate what was being excellently said in the language of the Church into the political attitude demanded at the time; in which it would have become clear that the Evangelical Church had to say 'No' to National Socialism, 'No' from its very roots. The con​fession of Christianity did not at the time become clear in this form. Think what would have happened, had the Evangelical Church at that time expressed its Church knowledge in the form of a worldly, political attitude. It was not capable of that and the results are open to the day. And as a second example there is, even to-day, serious, living Christianity. I am sure that the course of events has aroused in many hunger and thirst for the Word of God, and that a great hour has arrived for the Church. I hope that a space for the Church is not set up again and fortified, and the Christians gather among themselves. Theology must, of course, be pursued in all seriousness. But may we be confronted, and better than twelve years ago, with the fact that what has to happen in the Church must go out into the form of worldly attitudes. An evangelical Church which was to-day, say, prepared to keep silence on the question of guilt with regard to the events from which we have issued, which was unwilling to listen to this question which must be answered
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honestly for the sake of the future, would a priori condemn itself to unfruitfulness. A Church which was not clear on this point of having a duty to this nation in need, and not merely the task of giving Christian instruction in direct form, but which has the task of making this Christian instruction known in words which grapple with the problems of the day—a Church which was not filled with anxiety to discover this word, would a priori betake itself to a corner of the graveyard. May every individual Christian be clear that so long as his faith is a snail's shell, in which he feels comfortable, but which does not bother itself with the life of his people, so long, that is, as he lives in dualism, he has not yet really come to believe! This snail's shell is not a desirable residence. It is not good to be here. Man is a whole and car only exist as such a whole.

In conclusion, the last part of the introductory statement end;
with 'the corresponding actions and attitudes'. I have deliberated distinguished this from the second point. What would it avai a man, if he should speak and confess in most powerful language and had not love? Confession means a living confession. If yoi believe, you are challenged to pay in person, payer de sa personm That is the crucial point.

